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Abstract: The objectives of this paper are to describe and explain the fi ra wali (read: my sago my life) movement as
the glocalization of the Sentani people in their encounter with modernization. Ethnographic methods and
phenomenological techniques were used to obtain data obtained from participant observation, interviews, and
literature studies. So far, sago has only been seen as local food, so its existence has received little attention so that
the local wisdom of sago has been destroyed by modernization. However, this paper reveals that the glocalization of
the movement needs to be done to maintain the cultural identity of the Sentani people. Fi Ra wali has sacred values
that give life to society. Thus, this paper concludes that the Fi Ra wali movement is a glocalization of the Sentani
community to maintain the sacredness of Fi Ra wali, which is a collective identity and contains social cohesion in
local communities.
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I. INTRODUCTION

Construction of the sacred fi ra wali

The religious experience of the Sentani community towards an object that has supernatural power is a
manifestation of cosmic awareness. The religious experience cannot be fully captured by the rational element. The
divine is called the mystery, the occult, and the other altogether and concretely has the existence of the divinity
found in a supreme God, gods, divine ancestors, or objects sanctified in rituals and myths. Myth is revealed in the
physical realm, which can be imagination and analogy to the supernatural world, which Eliade calls a sacred
modality (Eliade, 1959). It is not surprising that ancient cultures were very rich in imaginative symbols and when
these symbols were packaged into narrative form, they were considered myths. Therefore, myths reveal primordial
events that must always be told and repeated at the present. This is what causes myths to form a religious
knowledge of magic in society. For example, if someone knows the origin of a certain animal or plant, it means that
he has magical powers against these objects so that he can control, reproduce and produce them according to what
he wants (Eliade, 1964). Stories about sago can be found in society and are considered sacred stories, supernatural,
and have a sacred dimension. As said by the Sentani Tribal Council, Demas Tukoro stated “when | talk about sago, |
feel goosebumps because it is too sacred for me”. Sago has a different spirit from other trees and sago should be
treated like a human.” The Queen Mother Wally said the same thing that “sago belongs to the master or owner. The
master or owner is a large, magical figure, and cannot be compared to humans. These sacred stories gave rise to
rituals carried out based on the ancient people’s belief in something considered divine. In rituals, religious humans
will imitate the actions of gods or ancestors as told in myths (Bell, 2009). In other words, the ritualization developed
by the Sentani people is a sense of ritual and has a historical social dimension that can be related to their
cosmological experience. In cosmological experience, “Sago is treated like a human. It must be replaced with soaking
water every morning, cleaned the helay, placed in a clean and not damp place and at night, opened the lid of the
helay (sago container) to provide space for exchange to occur.
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Air (dew) and providing oxygen (breath) for the life of sago, was expressed by William Ansaka. Sago is also treated
like a king when the sago tree is going to be cut down, a place or cushion must be prepared made from the sago tree
midrib (called in the local language: ophe), which serves as a place for the sago tree to lie down when it falls, to
avoid damage due to impact on the ground.” The rituals above are elements of religious action related to sacred
things (Durkheim, 2003) and become rules of behavior that determine the way humans must regulate their
attitudes and their relationships with sacred things. Sago becomes a signal device or moral code in the form of
prohibitions and sanctions in determining human behavior amid sacred things. Sago is a sacred reality that shows
the divine presence in society as a manifestation of the sacred nature of the self (Eliade, 1956). This sacred reality is
found in the naming of sago. Names are generally used as people’s names or as land names (local names) such as
Yeba, Bata, Dondo, Ojo Khuru, Wani, Poro, Maybeg, Ebeiw Sung, Dena, Yakori, Nandya, Dutuna, and Bane. For
example, the name Yeba sago comes from Yeba Khoi which is the name of the sago god. The sago name Yakori is the
name of a male sago god. The belief in sacred things has an impact on the behavior of the Sentani people in
integrating themselves with the divine, through symbolic actions. In sago mythology, the fi ra wali philosophy has
social capital as a knot or bond between individuals, clans, and villages that are dispersed by social relations.

Il. METHOD

The method in revealing socio-cultural narratives and social practices of the Sentani community, the researcher
used a qualitative ethnographic approach with phenomenological techniques. The type of ethnographic research
was chosen so that researcher can understand the way of life of the community from the point of view and
experience of the community being studied (Spadley, 2012). Through ethnographic research, researchers will pay
attention to three fundamental aspects of human experience, they were what people do, know, and things or objects
used in doing something, how modernity can shape the formation of cultural identity in the Sentani Community. The
purpose of phenomenological research is to describe the general meaning of some individuals on their life
experiences related to concepts or phenomena (Creswell, 2018). In the phenomenological view, the researcher
sought to reduce individual experiences of phenomena to descriptions of the essence or distinctive nature of
something (Manen, 1990). Ethnographic research with this phenomenological technique will also use qualitative
data collection techniques, they were (1) Participant observation, namely the presence of researchers directly with
all five senses in dealing with the object of research (Moleong, 1996). Thus, the observation carried out implies that
the researcher is in the situation experienced by the research subject, but the researcher did not participate in the
activities and roles carried out by the research subject, in which case the researcher acts as a participant, (2) In-
depth interviews.

I11. RESULTS AND DISCUSSION
[1] FI RAWALI AND MODERNIZATION

The context of Sentani which is open to all people geographically, economically, politically, socio-culturally towards
modernization also influences the order of values and social behavior of a pluralistic society. Modernity is
increasingly finding its way, and at the same time , various old cultures and traditions are threatened. Modernity is
an era that is openly trying to eliminate local traditions and culture. Modernization can destroy all cultural fabrics
that have been built thousands of years ago. For this reason, Anthony Giddens, (2004) argues that modernization
can be interpreted in two perspectives, namely, modernization can be a destroyer of local values and traditions, but
it can also be an opportunity for a civil social order. Giddens sees modernity now as a “juggernaut” who is out of
control. The term “juggernaut” is used by Giddens to describe modern life as a runaway world. Giddens believes that
modernity gives rise to tendencies in self and identity formation in local communities.

High non-Sentani population mobilization, rapid urban development with adequate infrastructure facilities,
economic growth that tends to rise, high technological developments result in culture shock in society due to
external cultural influences that permeate all sectors of life and cause friction of values significant impact on
drastically changing society. This value friction creates a shock to identity as a result of cultural clashes which also
affect cultural identity. This friction occurs when elite groups, both government and business, carry the dream of
modernity through promises of “developmentalism” that offer progress, escape from isolation, a new civilization,
and of course a better life or welfare. But that dream must be paid for by the loss of their previous "life” namely the
land used as a hamlet or sago land (called in the local language is Fiung Fikela meaning sago hamlet or land as a
place for sago trees to grow). Local people were suddenly and forced to adapt to the new world and life in the
modernization era. The government in collusion with investment and its political economy administration regime
continuously encourages changes at the local institutional level starting from the district to sub-district and village
levels with various policies and programs. Sporadic and very hasty, local communities in the village move
dynamically even beyond expectations to respond to changes that occur at the elite level. This has resulted in local
communities being exposed to the outside world and new values as a consequence of modernization.At the same
time, they are required to respond to these changes without playing games because it is directly related to their
destiny in the future.
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This statement is responded to by Fredy Sokoy, who stated that “the Sentani community has now become a victim of
development that does not take sides with the local community. The community is asked to sell sago lands for
development needs and they do not pay attention to the future survival of the Sentani people”. The loss of sago
hamlets significantly affects the availability of this staple food in the community. Traditional markets are dominated
by immigrant communities, namely Bugis, Buton Makasar. They sell all the necessities of human life, including food
needs. Because their main food is sago, if the Sentani people want to eat sago, they have to buy it from the migrant
community, not the local people. This behavior clearly shows that there has been a moral and cultural degradation
that has shifted Fi ra wali’s paradigm for the Sentani community. Can the fi ra wali philosophy still belong to the
Sentani people while there is no longer a sago hamlet in their customary territory?

On the one hand, development requires land to build physical infrastructure as a form of development. The presence
of development certainly brings new awareness and understanding into the local community. The meeting of new
ideas in development with the lives of local people brings various implications that have multi-effects, one of which
is the controversial modernization perspective with the local community’s perspective on the development itself. In
Laksono’s statement (2002:383), the perspective of development fostered by the elite group is as a desired and
needed change, so that anything that is considered ancient and has not undergone change is automatically
considered “backward”. What has considered underdevelopment is the local community’s traditions and culture
which are seen as a barrier to the development process, which is then interpreted narrowly as modernization. The
construction of roads, houses, and bridges in each customary area has sacrificed the sago lands belonging to local
communities, which without compromise has depleted the main community of the Sentani people. As stated by Pdt.
Abraham Wally, the condition of sago trees in Sentani Regency is in an extinct status. This can be seen in the sago
hamlet area, starting from the village of Netar to the villages of Waena and Yoka, there is no longer one sago tree
there. For him, this is very unfortunate because apart from sago as the staple food of the Sentani people, sago also
has religious values that are believed in the indigenous community. Sago can be used as a medium of reconciliation
in overcoming problems and conflicts between social groups in society. Sago can integrate clans or social groups in
different areas. Sago can give birth to a strong spirit to do daily work and so on.

The importance of sago to the life of the Sentani people makes sago an important commodity that is treated
differently from other local crops such as sweet potatoes and coconut. The different treatment makes sago sacred,
and should not be used and exploited carelessly.. The Sentani people admit that the sago hamlets sold today will
have an impact on moral damage for future generations. As stated by Andrias Deda that “the loss of sago hamlets
will damage the social order of the Sentani community. It will destroy many kinship relationships. And it will also
damage local wisdom which is owned as a gift from God. This can happen because just one sago tree, starting from
the leaves (which is called in the local language: Yam), then the radius of the sago leaves (called in the local
language: feuw), has more than 100 vocabularies in the Sentani culture. If one sago tree is lost, it means that more
than 100 vocabularies will also be lost. This fact will cause Sentani’s children to lose their identity.” The myth that is
lived in the Sentani community is a sacred story that has absolute truth (Eliade, 1969), and it is recognized to form a
religious knowledge of magic in society. Therefore, myth becomes a bridge connecting divine reality with
contemporary reality by opening the veil of divine secrets that have been revealed to always be told and repeated at
the present. The myth about the population of the sago tree in Puay Village which is connected to the human in
Abaar gives a sign that sago and Sentani people are one thing.

This is emphasized by Barend Doyapo that “the sago tree is the same as the Sentani people”. If the sago trees in Puay
Village are reduced or die, there will be many deaths in Abaar Village.” This myth develops in society and is
considered sacred, thus giving rise to rituals carried out based on belief in myth. Rituals as collective symbolic
actions reveal the sacred nature of religious experience in their ontological world. The flash flood disaster that
occurred in Sentani on March 16, 2020, has resulted in 77 people dying, 43 people missing, 74 people being injured,
and 4,226 people being displaced as well as residents’ houses, school buildings, markets, and other public facilities
such as health centers and offices damaged. Even worse, housing built on former sago land, none of the houses
survived this disaster, (CNBC, 2019). This was conveyed by the Head of the Information Data Center and Public
Relations of the National Disaster Management Agency (BPNP). This flash flood occurred during extreme rainfall of
2485 millimeters for seven hours, from 17.00 to 24.00 GMT (+9). This incident is worrying and causes
humanitarian problems for the Sentani people, due to human activities destroying forests such as the encroachment
of nature reserves by 43,030 people (753 families), the use of settlements, and dryland agriculture covering an area
of 2,415 hectares for economic and development purposes, as well as illegal logging of sago trees. carelessly to clear
new land for housing, shops, and other infrastructure developments such as roads and bridges, it is undeniable that
their lives are almost dead. The philosophy of the Sentani people is that Lake Sentani is lined with sago trees. The
sago tree maintains aquatic life and ecosystems in the lake where the sago root acts as a water filter in the lake
which can cause the lake water to remain clean and quality maintained, it also used to hold the volume of water so
that lake water does not overflow, when the lake water overflows it causes the villages around the lake and in the
middle of the lake almost drowned, as happened in March 2019 along with the flash flood disaster.
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This was stated by Lukas Marwery and he emphasized that “the flash flood disaster is a warning from God to the
Sentani people who do not care for the sago population properly and responsibly”. The same thing was stated by
Jhon Ibo that “flash floods and overflowing lakes are God’'s wrath because humans have cut off their relationship
with nature and God through actions that destroy nature, including sago trees”. The sago tree in the construction of
cultural identity has full meaning for human existence with nature, where there is a strong knot in the lives of the
Sentani people and sago. Because destroying sago means destroying one’s own life. Besides, the forest fires that
occurred in September 2019 and the flash floods that occurred in March 2019 which caused the sago population in
Sentani to shrink further, it was added by the construction of roads supporting the National Sports Week (PON)
2020. “The policy of eviction of sago forests for the sake of PON 2020 in the sago forest areas of Nendali, Harapan
Village, and Ria Lake needs to be questioned,” said the Coordinator of the Indonesian Forum for the Environment
(WALHI) Papua, A. Rumbekwan. The decrease in sago land causes the reduced availability of local food for
household consumption.

This social phenomenon has resulted in significant changes in socio-economic and even cultural behavior. This
proves that rice has become a source of life and philosophically sago is no longer a source of life. This identity crisis
occurs because the Sentani people cannot deal with outside cultures, especially development cultures that crash into
all local life and this fact creates eco-cultural and social problems, including the ego of tribes and clans that are
strengthened and have an impact on sharp ethnic divisions, hidden conflicts that lead to disharmony, and the
exploitation of sago trees beyond the threshold causes extinction and loose structure in Sentani culture. The sago
land dispute incident that occurred in 2014 resulted in tribal conflicts that left psychological and social trauma for
the two tribes. This conflict occurred in connection with the act of selling sago land beyond the fiun fikhela (land
boundary). “The sago land dispute that occurred because of the fiun fikhela problem in the Sentani people, continues
to this day, either between clans or it can also occur between villages, where there are clans who still maintain fiun
fikhela because for them sago is their mother, but there are also clans who easily sell fiun fikhela for economic
reasons” as stated by Pdt. Abraham Wally. This fact shows that there has been a confusion of identity, which has
resulted in the weakening of the existence of society in the midst of social change. This problem causes the gap in
status and social institutions to widen, and becomes a trigger for conflict in the Sentani community, both internally
and externally. According to Weber, the paradigm shift from traditional thinking to modernity is marked by
communal action with a cultural identity replaced by social action that is more rational. This is seen in the dynamics
of social change in society, which generally occurs in traditional institutions leading to a more modern system. This
change causes a belief in things that are empirical in nature which ultimately undermines sacred (read: traditional)
values. And for Weber, this social fact causes traditional values to be eroded and even crushed by modernization. In
other words, rationality causes changes in orientation and values in society. Similarly, Talcoln Parson in AGIL theory
(Adaptation, Goal Attainment, Integration, and Latency) said that the structure of organisms in society is not a static
but dynamic structure, which always has social modifications.

This view is mentioned by Parson Talcols as voluntaristic, meaning that these actions are based on encouragement, the
willingness by heeding agreed values, ideas, norms. In other words, every collective society has the freedom to choose the
means and goals to be achieved based on the encounter with the environment, and all of them are controlled by
values and norms. In the process of social modification, there is a process of acceptance and rejection. This is
confirmed by Fredrik Barth with the concept of ethnic group and boundary. According to Barth, this refers to an
area or space of symbolic socio-cultural demarcation that is dynamic in cross-cultural encounters. This demarcation
space is a border space, which cannot be simply passed or penetrated, but becomes a space for cross-cultural
negotiations. The intended ethnic boundary is a social boundary that analyzes ethnic social life. In this boundary
space, each clan or social ethnic group has a signaling device in the form of physical markers or value orientations.
This device serves to regulate the contact situation, which on the one hand provides a limit or prohibition, on the
other hand, gives permission for interaction and negotiation of living together. The ethnic boundary consists of
criteria and signals for identification and structuring of interaction that allows the persistence of cultural
differences. Inwardly, the ethnic boundary becomes a space for strengthening and/or reconstruction of ethnic
membership identity. Outwardly, the ethnic boundary is a space for structuring and managing social interactions
with other ethnic communities. The prohibitions on not wasting sago indiscriminately, not burning sago land, and so
on are a moral code to respect sago as well as respect oneself. This is stated by Durkheim, if humans are not in the
orientation of values and norms then humans will experience anomic suicide. For Durkheim, anomic suicide is an
act of suicide caused by the absence of norms, moral obscurity (values), and disruption of regulation in society.

According to Berger, what is proclaimed as modernization imitated by most of the third world with the language of
“development”, is not infrequently an ideology and myth like a fortune-teller that promises a bright future but at the
expense of many victims and its culture. The development carried out always experiences a clash between
modernization and local traditions. In the tradition of local communities, humans are creatures who project
meaning into the universe, give names to objects and require the value of those objects. Muller in his explanation
explains that humans need an orientation framework that directs humans to live in the future.
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The orientation framework is found in cultures and traditions based on collective consensus to deal with the clashes
of times and their complexities. Local traditions that are sacred are deconstructed from the development process as
stated by Durkheim as an identity anomaly. Moreover, Berger said that development using the Western model of
society, everything that is traditional is modernized. In other words, the modern sector must be prioritized and
anything that is considered traditional is considered an obstacle to development progress. This fact causes suffering
and causes a cultural loss which causes the loss of meaning and grip on life in society. When old traditions are
discarded and replaced with Western cultural traditions, society loses control of norms in the process of social
change. These social changes resulted in the pace of development such as residential buildings, bridges, and
highways that were magnificent but it indirectly destroyed the meaning of the local community. This happens
because the development process often does not involve local communities and policymakers also have their
interests so that development cannot be accepted and enjoyed by the community. Berger reminded that it is not the
most appropriate development model, but rather how development can eliminate people’s suffering and not only
prioritize the interests of a few people or groups. This modern reaction often causes many problems and is strongly
rejected by the local community. The resistance and rejection of development with the orientation of global
capitalism then led to the mobilization of local community collective action, known as glocalization.

[2] FI RA WALI MOVEMENT AS A GLOCALIZATION MOVEMENT OF THE SENTANI SOCIETY IN ENCOUNTER
WITH MODERNIZATION

The term glocalization was first introduced in the late 1980s in the writings of Japanese economists at the Harvard
Business Review. But the term was popularized by Robertson, who definitively describes glocalization as an
escalation of interdependence and global consciousness, which gives rise to universal and centralized tendencies
simultaneously. Glocalization theory views local individuals and groups as social agents who contribute creatively,
innovate, and maneuver in the context of a world that is experiencing hybridization. The purpose of glocalization
movement is not only to maintain the order of values but also to maintain the sustainability of collective community
life and not only in the present context but also in the future in unpredictable phenomena. Values and norms in
society become guidelines for living together that bind human and natural relations to mutual respect. The damage
to the relationship between humans and nature shows the destruction of values and norms in society that makes
humans perish. In glocalization, society returns to traditional cultural materials to face global challenges. The
material is seen as a new direction for cosmic life in the future. The form of glocalization movement carried out by
the Sentani community is a local community response to changes and the reality where individuals and groups are
facing various pressures. For Scoot, resistance efforts are carried out openly (public transcript) and secretly (hidden
transcript) on policies and activities carried out by a community as an oppressed group. Efforts to fight or resistance
openly and secretly are carried out on the articulation of resistance, forms, characteristics of social and cultural
areas. Therefore, this resistance can be done by anyone in various forms, both symbolically is open, closed, or
avoided.

Open resistance refers to actions that are openly carried out to other parties concerning power, they were actions
that include non-speech such as movements and expressions. Scoot characterizes overt forms of resistance in the
form of demonstrations or social protests, revolutions, civil wars, collective actions, and confrontations, which refer
to behavior that is visible and easily recognizable by both targets and observers as resistance. Organic, systematic ,
and cooperative resistance in the form of communal action from the government and cultural communities towards
the existence of sago as the main commodity and cultural identity of the Sentani people by holding the sago festival
which was first held on June 21, 2017, in Kwadaware village, west Sentani. This sago festival carries the theme “my
sago my life (in the local language called Fi Ra Wali)”, to revitalize cultural identities that have been shaken by local
cultural frictions due to modernization.

As stated by Marshal Suebu as the Head of the Sago Activist Community that “sago is the life of the Sentani people
because sago is like a mother who gives life to her children”. He further said that “the purpose of celebrating and
implementing this sago festival is to create a sago tree that has historical, religious and traditional values that must
be preserved because the sago tree is the tree of life (Walino) for the Sentani people. When the Sentani people think
that they were born and grew up from sago, they will realize that sago is their true identity.” This sago festival is
held to criticize Regional Regulation No. 3 of 2000 concerning the protection of sago forest areas that have been
suspended. Essentially, this regulation is full of meaning for the protection and conservation of the sago forest as a
source of life for the Sentani people. For 17 years after this Regional Regulation was enacted, there was no visible
implementation in favor of this main community commodity. This has caused social, economic, political, and even
ecological problems to the existence of sago and the future of the Sentani community. At the second sago Festival on
June 2, 2018, an action ritual between ondofolo-Ondofolo took place in Sentani, by taking oaths and promises not to
sell sago land to newcomers for any reason or interest. The sago land can only be sold to the Sentani people
themselves, with a mutually agreed sale value transaction in order to maintain the existence of the sago tree.
Ondofolo-ondofolo commitment can be seen in the handover of communal land by Ondofolo Ifale and Ondofolo
Kwadaware to the Regional Government to be used as sago areas.
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In addition to the efforts to revise and even reformulate Regional Regulation No. 3 of 2000 regarding the protection
of the sago forest area, by the Jayapura Regency Government in 2017, as implicitly stated in the Jayapura Regent’s
mission in the second dictum, called “Indigenous Community Awakening”. In connection with the Jayapura Regent's
mission, the Jayapura Regent, Drs Mathius Awoitouw, M.Si gave instructions to Sentani people who want to get
married to plant one sago tree for each couple in their wedding procession. It is to maintain and preserve sago as
local wisdom. He further said, according to Regional Regulation no 3 of 2000, “Whoever cuts down sago trees, is
obliged to replant with replacement plants in some of the new land for sago planting that has been provided such as
Toware, Kehiran, Unurungway, and Phaniyauw Hills.”

At the second sago festival, on June 21, is also declared as Papua Sago Day. “This sago day is a culture vision for the
Sentani people to remember sago as the mother who gave birth to and raised them,” said Pdt. Abrahan Wally. The
alignment towards sago in the second sago festival is also manifested in the collective action of elites and indigenous
community groups through planting 1,000 sago trees in the sago forest area of Kwadaware village. The emergence
of groups that care about sago, such as groups of Papuan sago activists who are serious about engaging with
demonstrations and open social protests to break down policies that do not support the survival of the Sentani
people in the future due to extinction and even the loss of sago trees as their Walino (trees life). This resistance was
carried out by the community through the Sago activist group with the program called “Sago Entering School”. It
was held on November 21, 2019. “The purpose of this program is to introduce sago with all its uniqueness to school-
age children so that they have a sense of interest, care and even love sago as they love themselves,” said Marshall
Suebu. In Kwadaware village, there is a sago care group called Yeba Kera. The name of this group comes from the
name of the god “Yeba”. “The name of the god was chosen as the name of this sago group because we consider sago
to be sacred and identical to the god as its owner,” said Lukas Marweri. This group was formed for social and
cultural activities related to sago.

Another form of open resistance carried out as a form of rejection of the policies of the elites or rulers to shift local
traditions and culture in the lives of the Sentani people is the implementation of the papeda eating festival in Sempe
(place of papeda, in the local language called helay or hele), on September 30, 2017, in Abbar village. The purpose of
this festival is to revitalize sago as the “ancestor” of the Sentani people. This was stated by Bernad Doyapo that
“When Sentani people eat papeda from one sempe, they realize where they come from, and how they build
relationships within their families, tribes, clans and even with other communities.” In the papeda eating festival in
sempe, the handover of sempe takes place as a symbol of local wisdom of Abaar village and becomes a
representation of values and meaning for the Sentani people. The handover of the sempe was carried out by the
village chief Abbar sambal, he stated “helay mbay hote mbay”, it means “let's eat papeda in one sempe”, to Assistant
Il of the Regional Secretariat of the Jayapura Regency. The second Helay mbay hote mbay sempe eating festival in
2018 also aims to evoke the collective memory of the Sentani people about where they came from and how they
were raised. Sempe and heloi (cutlery made of bamboo and function as spoons to take papeda) have historical and
cultural values in the life of the Sentani people.

Socio-cultural movements emerge in a society undergoing rapid social change and cultural transformation. Sztompa
stated that Collective actions or behavior is seen as a local-based social movement and have a purpose to maintain
local traditions and culture. Closed resistance is not always carried out in the form of collective action, or social
protest. This closed resistance is seen as passive skirmishes, carried out in secret, hidden, and disorganized. Closed
resistance tends to refer to the movement of resistance slowly by taking into account the form of resistance, the
achievements obtained, and the determination of attitudes and abilities to fight. Scott named it after the guns of the
losers. They do not take large-scale actions, do not openly fight and expand their network, but they prefer to resist
secretly. Both types and forms of resistance show that local communities use resistance as a tool to help them as the
oppressed in maintaining their local traditions and culture. Social movements are increasingly believed to be an
important tool for realizing social change when society is collectively faced with various social problems. Social
movements have been discourse for quite a long time, both at the theoretical and practical levels. Based on those
understanding above, Sztompka calls social movements a central part of modernization. Modernization creates
social inequality and makes experiences of exploitation, oppression, injustice, all of which become the seeds of
hostility and conflict between groups. Therefore, the mobilization of collective action in Smelser’s conception, based
on norm-oriented movements, aims to restore, protect, modify or create new norms to control ineffective and
responsible individual and group behavior and value-oriented movements, and aims to modify human relations
with others and nature. Porta also said the same thing that at the time of large-scale and rapid transformations that
resulted in drastic social changes, the emergence of social movements had a double meaning. On the one hand, social
movements reflect the inability of social control institutions and mechanisms to reproduce social cohesion.

On the other hand, social movements become the community’s efforts to respond to critical situations by developing
mutual trust as the basis of solidarity. Stolley as cited in Torrow, stated that the social movement carried out is an
effort to achieve certain goals through actions that oppose the status quo, authority, and established culture.
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People who carry out a movement build a sense of collective identity, i.e. share a common feeling about the cause
and help their efforts by maintaining a movement; These social movements are carried out because of the high
intellectual modernity where traditional things are regarded as ancient. This happens because of the response to the
changing times, in which materialism capital dominates the lives of the Sentani people regardless of their spiritual
capital. Another fact shows that the discontinuity of local cultural knowledge is broken with encounters that occur
based on western knowledge. This fact shows that there has been despiritualization, neglect of spiritual capital that
is embedded in oneself, for example when Christianity enters the indigenous community and instills the doctrine
that in the sago tree there is no spirit that can give life, this can result in the emergence of habitus. Habitus allows
Sentani people to live their daily lives spontaneously and to make contact with people outside themselves. The
research facts above show that in the old social movement, there was resistance created because of ideological
neglect, while the new social movement tried to revise and repair the torn ideology. The fi ra wali movement
emerged as a rival social movement, which was born from the old social movement and the new social movement.
This fi ra wali movement shows the performance of the Sentani community through moderation. Moderation is not
only strengthened at the religious level but is strengthened at the level of interaction that arises through
empowerment, partisanship, and justice.

IV. CONCLUSION

The context of Sentani which is open to all people geographically, economically, politically, socio-culturally towards
modernization also influences the order of values and social behavior of a pluralistic society. Modernity is
increasingly finding its way, and at the same time , various old cultures and traditions are threatened. Modernity is
an era that is openly trying to eliminate local traditions and culture. Modernization can destroy all cultural fabrics
that have been built thousands of years ago. High non-Sentani population mobilization, rapid urban development
with adequate infrastructure facilities, economic growth that tends to rise, high technological developments result
in culture shock in society due to external cultural influences that permeate all sectors of life and cause friction of
values significant impact on drastically changing society.

This value friction creates a shock to identity as a result of cultural clashes which also affect cultural identity. This
friction occurs when elite groups, both government and business, carry the dream of modernity through promises of
“developmentalism” that offer progress, escape from isolation, a new civilization, and of course a better life or
welfare. However, that dream must be paid for by the loss of their previous “life” namely the land used as a hamlet
or sago land (called in the local language is Fiung Fikela meaning sago hamlet or land as a place for sago trees to
grow). Local people were suddenly and forced to adapt to the new world and life in the modernization era. The
government is in collusion by investing with its political economy administration regime to continuously encourage
changes at the local institutional level from the district to sub-district and village levels with various policies and
programs. Sporadic and very hasty, local communities in the village move dynamically even beyond expectations to
respond to changes that occur at the elite level. This has resulted in local people being exposed to the outside world
and new values as a consequence of modernization. Therefore, they are required to respond to these changes not
recklessly because it is directly related to their destiny in the future.

In glocalization, society returns to traditional cultural materials to face global challenges. The material is considered
as a new direction for cosmic life in the future. The form of glocalization movement carried out by the Sentani
community is a local community response to changes and the reality where individuals and groups are facing
various pressures. According to Scoot, resistance efforts are carried out openly (public transcript) and secretly
(hidden transcript) on policies and activities carried out by a community as an oppressed group. Efforts to fight or
resistance openly and secretly are carried out on the articulation of resistance, forms, characteristics of social and
cultural areas. Therefore, this resistance can be done by anyone in various forms, both symbolically that open,
closed, or avoided. The two types and forms of resistance show that local communities use resistance as a tool to
help them as the oppressed in maintaining their local traditions and culture. Social movements are increasingly
believed to be an important tool for realizing social change when society is collectively faced with various social
problems. Social movements have been discourse for quite a long time, both at the theoretical and practical levels.
Based on this understanding, Sztompka called social movements a central part of modernization.

Modernization creates social inequality and creates experiences of exploitation, oppression, injustice, all of which
become the seeds of hostility and conflict between groups. Therefore, the mobilization of collective action in
Smelser’s conception, based on norm-oriented movements, has a purpose to restore, protect, modify or create new
norms to control ineffective and responsible individual and group behavior and value-oriented movements, aiming
to modify human relations with others and nature. The Fi ra wali movement emerged as a rival social movement,
which was born from the local wisdom of the Sentani people when facing modernization. This fi ra wali movement
shows the performance of the Sentani community through moderation. Moderation is not only strengthened at the
level of religion but is strengthened at the level of interaction that arises through empowerment, partisanship, and
justice.
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